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II.— CONTRIBUTIONS TO THE INTERPRETATION 
OF THE VEDA. 

Fourth Series. 1 

i. 

the meaning of the root yup. 

Considering the comparative frequency of the root yup in the 
RV., AV., and the Brahmanas, there is still an astonishing division 
of opinion as regards its meaning. The earlier interpreters do 
not seem to have had any misgivings on the point; they trans- 
lated the word by 'obstruct, hinder,' and the like. Thus Weber, 
Ind. Stud. ii. 116 (1853), translates it by 'hemmen'; the Pet. Lex. 
renders janaydpana (1861) by 'die leute hemmend,' rendering 
jlvitaydpana in the same volume somewhat secondarily by 'den 
lebendigen zur last fallend'; padaydpana is rendered by 'den 
schritt hemmend' in the same work (1865) ; Haug, in his transla- 
tion of the Ait. Br., p. 72 (Bombay, 1863), translates the root by 
'debar'; Muir, OST. i.\ p. 287, translates padaydpani, AV. v. 19. 
12, by 'wherewith a dead man's feet are bound.' 

Later (1871 and following) the Pet. Lex. under yup, yopana, 
and Qapathaydpana changes front entirely and renders ' verwischen, 
glatten, schlichten' and 'verwischen, zerstdren, verwirren'; these 
renderings are presented also by Bohtlingk's and Grassmann's 
lexicons, and are employed by various scholars in their transla- 
tions of individual passages. Thus by Eggeling in the first volume 
of his translation of the GB. (SBE. xii., p. 160) 'to efface'; by 
Delbriick, Altindische Syntax, p. 226, 'glatt streichen'; by Grill, 
Hundert Lieder des AV. 2 24, who renders gapathaydpani, AV. 
ii. 7. 1, by 'die fliiche tilgt.' But the uncertainty which rules is 
exhibited in that the same scholar in the same work, p. 20, trans- 

1 The first series of these studies was published under the title ' Seven 
Hymns of the Atharva-Veda,' in this Journal, vol. vii., pp. 466-88 ; the second 
series under the above title in the same Journal, vol. xi., pp. 319-356 ; the 
third series under the same title in the Journal of the American Oriental 
Society, vol. xv, pp. 142-188. For the general character of these studies see 
the introductions to the preceding series. 



THE INTERPRETATION OF THE VEDA. 415 

lates jiviiayopana, AV. ii. 25. 4, 5, by 'des lebens storer,' which 
evidently represents the older view. 

Especially Ludwig, in his great work on the Rig-Veda, both 
in the translation and commentary, zealously defends the transla- 
tion 'hinder, obstruct'; see especially vol. v., pp.33, 217,424, 
514 ; the same course is taken by Whitney in his review of Egge- 
ling's work quoted above ; see American Journal of Philology, 
iii. 402. Whitney says : ' The frequent recurrence of the phrase 
yiipena yopdyilva (i. 6. 2. 1 et al.~) calls repeated attention to the 
unacceptableness of the present prevalent rendering of the root 
yup as ' smooth over, efface the marks of.' How the setting up 
of a post should operate to ' efface traces ' cannot easily be made 
to appear. ' Set up an obstacle, block or bar the way ' certainly 
suits the connection vastly better. This was the meaning given 
originally to the root in the Petersburg Lexicon, but later with- 
drawn, for some reason not apparent ; Ludwig is to be praised 
for adhering to it in all the Rig-Veda passages where the root 
occurs.' On the strength of this criticism Eggeling, in the second 
volume of his translation (SBE. xxvi., p. 36), recedes from his 
first position and translates yup by 'to scatter,' a rendering which 
is opposed even more stoutly by Whitney in his review of that 
volume, P. A. O. S., Journal, vol. xiv., p. vii. {g. The latter 
scholar adheres to the translation 'obstruct,' and thus he renders 
the root in his Roots, Verb-forms, etc., of the Sanskrit Language, 
p. 133. Finally, Roth in the Festgruss an Bohtlingk, p. 98 fg., 
defends the more recent view of the Petersburg lexicons by an 
acute analysis of AV. v. 19. 12 and RV. x. 18. 2, where occur the 
words padaydpani and yopdyantdh. The entire question thus calls 
for a renewed investigation, which indeed was promised by the 
writer in his Contributions to the Interpretation of the Veda, 
Second Series, A. J. Ph., vol. xi., p. 355, note (37 of the reprint). 

1. The primary meaning of the root. 

The Dhatupatha 26. 124 explains the root yup by vimohane. 
This, in its ordinary metaphorical sense of 'confuse,' would suit 
very well such a passage as RV. vii. 89. 5=AV. vi. 51. 3=TS. iii. 
4. 11. 6=MS. iv. 12. 6 (p. 197. i2) = Kath. xxiii. 12: dcitti ydt 
tdva dhdrmd yuyopimd ' ' what laws of thine through lack of 
understanding we have brought to confusion.' But the commen- 
tators assign physical value to vimohane, rendering it by vydku- 

1 Sayana at RV.: yuyopima, vayam vimohitavantah. ; at AV. vyamohayamdh. 
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llkaray,e 'fill up,' ekikaratye 'unite,' samikarane 'level, even out.' 
Likewise Say ana at RV. x. 18. 2 clearly takes this view when he 
explains yopdyantdh by vimohayantah parivarjayantdh, i. e. 
'remove'; thus vimohaya- must have passed from the ordinary 
meaning; 'confuse' to the concrete meaning 'obliterate, remove.' 
Roth, Festgruss, p. 98 fg., has explained the RV. passage in 
question, mrtydh paddm yopayantah, by 'des todes tritt verwi- 
schend.' ' We may add that the Hindus themselves never wavered 
in assigning to it just that value. Sayana's interpretation at RV. 
x. 18. 2 has just been presented ; Sayana, in the parallel passage 
at TA. vi. 10. 2, upon the basis of the ritual {kalpaK), states even 
more plainly what yopdyantdh means : jaghanydh gamigdkhayd 
paddni lopayate . . . mrtydh mrtyurapasya ana<luhah padam 
sthdnam . . . lopayantdh rajasd prachddyamdndh santah ' the hind- 
most (of the procession) with a gami-branch. destroys the footsteps ; 
... of death, i. e. a bull representing death, the footstep they 
destroy, i.e. cover with dust'; see p. 712 of the Bibl. Ind. edition, as 
well as Rajendralalamitra in the introduction p. 50, and note also the 
variant given in the foot-note on p. 7 1 2 : gamigdkhayd ana4utpaddm 
sarhlopayann eti. The AV. version of the stanza is rubricated in the 
course of Kauc. 71. 19-20, which is almost identical with 86. 22- 
23 (cf. also 80. 33 fg.): trih sapie Hi kudyd paddni lopayitvd* 
(=zlopayitvd d) nadlbhyah Qgmagandt), mrtydh padam iti dvitiyaya 
{=dvitiyayd a) navah (Kef. at 71. 20: dvitiyaya kudyd paddni 
lopayati saptanadi [cf. Kauc. 71. 22; 86. 25] a ndvaV) 'while 
reciting the second half of AV. xii. 2. 29 s they efface the foot- 
steps all the way up to the rivers (to the burial ground) with (a 
branch of) the kudi-p\ant ; while reciting AV. xii. 2. 30 4 (they 
efface) with a second kudi-branch * the footsteps up to the ship.' 

•Thus also padaydpanim at AV. v. 12. 19 by 'effacing the track'; see 
ibid. p. 99. 

* In the text we had emended to yopayitvd, as Roth also does, Festgruss, p. 
98, last line ; thus the text of Kauc. was harmonized with the AV. But in the 
Additions and Corrections, p. 424, we saw fit to conform to the unanimous 
reading of the MSS. of the text and Kecava : they exhibit without exception 
forms of the root tup, and this is employed very frequently elsewhere as a 
synonym or in explanation ofyup ; cf. below. 

* trih sapid irlva rmyah pdreta mrtyiim, prdtyauhan padayipanena ' thrice 
seven times did the deceased sages keep off death by effacing his footsteps.' 

4 mrtydh paddm yopdyanta eta draghlya ayuh pralardm dddhanah, etc. 
4 For the iudi-pHnt—iadarl see in addition AV. v. 19. t2 ; Kauc. 21. 2, 13 ; 
35. 24 ; 47. 30 ; 80. 33, and cf. Kauc. Su., introduction, p. xliv.; A. J. Ph. xi. 355 
p. 37 of the reprint). 
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The general antiquarian considerations adduced by Roth coin- 
cide to perfection with the view held by the Hindus themselves ; 
it seems, therefore, absolutely certain that padam yup means 'to 
efface footprints,' and this view is supported by every ritualistic 
passage where some genuine act is expressed by forms of the 
root yup. 

In TS. ii. 6. 4. 4 ; TB. iii. 2. 9. 13 we have : kruram iva va etat 
karoti, yad vedim karoti ; dhd asi svadha asi Hi yoyupyate 
' roughly as it were, you know, does he perform this when he 
makes the vedi; with the formula " thou art dhd, thou art svadha," 
he smooths it.' ' More explicit is the statement at A p. Cr. ii. 3. 
9 : dhd asi svadha asi Hi praticlm vedim sphyena yoyupyate ; Rud- 
radatta's comment is : nimnorinatasamikarai}drtham ghat&ayate 
' he smooths the vedi (making his motions) in an easterly direc- 
tion for the purpose of making even its cavities and elevations.' 
At TB. iii. 2. 10. 1 the use of the sphya is described more expli- 
citly on this occasion : purastdt tiryaficarh dhdrayati ; vajro vat 
sphyah, vajreyja-i ''va yajflasya dak§inato raksdnsy apahanii, etc. 
' to the east does he carry the sphya across (the vedi) ; the 
sphya is the thunderbolt : with the thunderbolt does he chase the 
Raksas to the south of the sacrifice.' This also is the meaning of 
yoyupiivd glossed by tiryancam sphyam stabdhvd at Baudhayana's 
Agnistoma-sutra i., pr. 12 (cited by Ludwig, RV. v. 514) 'pressing 
the sphya across the vedi.' Hence also the expression drdhi- 
karoti, cited ibid. This means making the surface of the vedi firm 
by pressing upon it with the sphya while the latter is being moved 
along. All this is again rendered especially certain by CB. i. 2. 5. 
18: tarn (sc. vedim, cf. the commentary) pramdrsti, which is ren- 
dered by Eggeling : 'he (the Agnldhra) smooths it down (from 
east to west) '; by Katy. Cr. ii. 6. 26, 27 : vedydm trir ullikhya 
. . . lekhdli sammrgati, which is glossed by: vedimadhye sphyena 
tisro lekhdli pracih, etc., krqtvd . . . tadd lekhdh sammarganena 
samikaroti ; by A p. (,>. iv. 5. 1: vedim sammrjyamdndm ; by 
Qafikh. Qr. iv. 4. 3, 4 : (vedim) sphyeno 'nmrjyd ' bhyukqya, which 
is glossed by tad unmr§t,am udakeno 'pasificet. Cf. also Qafikh. 
Qr. iv. 14. 8. The sphya is a wooden instrument (khddira sphyah, 
QB. iii. 6. 2. 12) like a sword in shape; cf. Katy. Qr. i. 3. 39: 
sphyo 'sydkrlih (gloss : khadgasadrgali) ; ZDMG. ix., p. xli. fg. 

1 Madhava, ii. , p. 732 : samlkaranam vidhatte. Cf. also Apastamba as cited 
by Madhava at TS. i. 1. 9, p. 158 : yoyupyate samikaroti; p. 156: samlkaranam 

vidhatte. 
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and p. lxxix. (illustration). The sphya is the instrument with 
which the vedi is dug up (ud han : TS. ii. 2. 10. 5 ; vi. 6. 4. 1 ; 
Ap. Qr. iv. 5. 5) and then smoothed out :' the expression vedim 
sphyena yup is equal to vedim sphyena sammrg, unmrj, sami- 
kar, etc. 

Just as the vedi was smoothed with the sphya, so also might be 
the straw (bathih, prastarani) upon it. This is forbidden at TS. ii. 
6. 5. 5 : yat sphyina vo 'paves/na vd yoyupyeta stftir eva 'sya say 
hdstena yoyupyate yajamanasya goplthaya 'if he smooths the 
(straw , prastara, see ibid. ii. 6. 5. 2) with the sphya or the upavesa 
(see the illustration ZDMG. ibid.), that causes his downfall {stfti); 
with his hand he smooths it for the protection of the sacrificer.' 2 
Almost the same statement at QB. i. 8. 3. 18 : tarn (sc. prastarani) 
ahgulibhir eva yoyupyeran na kdsthdir ; ddrubhir vd itaram 
gavam vyrmnti 'let them smooth (comm. miirchayeytih 'pack 
down') the straw with their fingers ; with wood indeed they pierce 
another corpse.' Similarly TS. ii. 6. 5. 6. : vi va etad yajamdno 
ligate yat prastardm yoyupydnte ' then does the sacrificer go to 
pieces when they smooth the straw.' 

The passage upon which Ludwig seems to rely most to support 
his view of the root yup is. AV. iv. 25. 2 : yabhydm (sc. vdyusavi- 
trbhydm) rajo yupitdm anldrikse, which he translates at v. 33, 
217, 514 'von denen der staub in der luft festgehalten wird.' 
Surely this is a strange function for wind to perform : the 
very last influence which wind is likely to exert upon dust is 
to hold it fast. Of the wind it is said at RV. x. 168. 3 : antdrikqe 
pathibhir tyamano nd ni vigate katamdc canti 'hah 'when he 
hastens on the paths in the atmosphere he does not stop any day,' 
i. e. he is in constant motion ; and ibid. st. 1 : divisp'rg ydti . . . utd 

eti prthivyd rentlm dsyan ' he brushes along the sky he also goes 

hurling the dust of the earth'; see also AV. xii. 1. 51 : ydsydm 
(sc. bhumydm) vato mdtarigv/ yati rdjahsi krnvd'hg cyavdyahg ca 
vrksdn ' upon whom (the earth) the wind Mataricvan hurries, 
throwing up dust and felling trees.' Savitar also is a most unfit- 
ting divinity for holding fast the dust in the atmosphere, for what- 
ever that dust might be, the presence of the sun is sure to clear 
the atmosphere of it, and that is precisely why the poet says at 

1 Cf. also for a similar function of the sphya L£. v. I. 4: sphyena "havanlyat 
pahsun upahatya, etc. 

s Madhava ii., p. 740: tadyadi sphyeno 'pavesena vd kriyate se 'yam. yajama- 
nasya hinsd, hastenai ' va yoyupanam rahsdydi bhavati. 
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RV. i. 35. 11 : ye te pdnthdh savitah parvy&so 'rendvah stikrtd 
antdrikse, t&bhir no adyd pathlbhih sugibhih 'on thy dust/ess well- 
constructed paths of old, O Savitar, on these paths, easy to tread, 
(lead) us to-day.' One would, therefore, at the first blush be dis- 
posed on such evidence to give the Atharvan passage a rendering 
precisely opposite to that advocated by Ludwig, namely 'by 
whom (Vayu and Savitar) the dust has been swept in the atmo- 
sphere.' But it is more than likely that rdjas does not mean 
'dust' in the passage in question at all. At RV. x. 121. 5 it is 
said of Prajapati : yd antdrikse rdjaso vimhndh kdsmdi devaya 
havi§a vidhema 'he who has measured out the atmosphere in the 
middle region, etc.'; 1 at RV. vi. 69. 5 : indrdvi§nu . . . dkrnutam 
antdriksam vdriyo 'pratkatam jlvdse no rdjdhsi ' Indra and 
Visnu . . . you made the broad middle-region, you spread out 
the atmospheres for us to live.' I would therefore translate AV. 
iv. 2 : y&bkydm rdjo yupitdm antdrikse ' by whom the atmo- 
sphere has been smoothed out (spread out) in the middle-region.' 11 
We come now to the expression yajfiamyup. AtTS. vi. 5. 3. 1 
we have : yajne'na vai devah suvargdm lokdm ay an, te~ 'manyanta 
manu§ya no 'nvabhavisyanti 'ti, ti samvdtsarena yopdyitvd suvar- 
gam lokdm ay an 'by means of the sacrifice, you know, the gods 
went to heaven ; they reflected: "men will follow us." Having 
effaced (the sacrifice) by means of the year they went to heaven.' 
More frequently it said that the gods effaced the sacrifice with the 
yupa 'the sacrificial post': yiipena yajflam yup. Thus at TS. vi. 
3. 4. 7, a passage which is identical with the preceding one, except 
that it hasyupena for samvdtsarina. Very similar statements are 
of frequent occurrence in the Brahmana-literature, e. g. at MS. iii. 
9. 4 : yajnina vai devah svargdm lokdm dyans, ti 'manyanta 'nhia 
vai no J nye' lokdm anvarok§yanti Hi idm yiipena yopayahs tdd 
yupasya yiipatvdm; see also Ait. ii. 1. 1 ; QB. i. 6. 2. 1 ; iii. 2. 2. 2, 
28 ; 4. 3. 15 ; 7. 1. 27, etc. The commentator on fyB. i. 6. 2. 1 has 
a vivid conception of the situation : yatha saragha madhu nihfe- 
send " srdvya gatasdramparigeqayanti evaiiiyajnam vidoham krlvd 
tarn y upend "ckddya tirohita abhavan 'as bees carrying away the 

■Ludwig himself translates this : 'der die raume im mittelgebiet ausge- 
messen.' 

'After writing this I had the opportunity to see Sayana's commentary on the 
passage : yabhyam . . . anlarikse did(e rajah . . . vrstiidranam udakam yupitalh 
murchilam. Barring his mistranslation of the word rajah his view coincides 
with my own. 
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honey entirely abandon that which has been deprived of sap, thus 
having exhausted the sacrifice covering it with the sacrificial post 
they vanished.' The rendering here of yopayitvd by dchddya 
coincides with that of Sayana at TA. vi. 10. 2 : rajasd prachdd- 
yamdndh ; cf. also Say. at RV. i. 104. 4. In the extract quoted 
above Prof. Whitney asks how the setting up of a post can 
operate to efface traces. But it is by no means likely that in this 
extremely symbolic situation the post is taken in what is unques- 
tionably its chief function, namely, that of being set up. The 
sacrifice is imagined as finished, and the post as no longer fixed 
in the ground. Why should not a post of moderate size 1 be sup- 
posed, if other reasons clamor for the symbolism, to perform this 
function ? It is of interest in this connection to note that the 
sphya, the instrument par excellence for smoothing (see above), is 
in the minds of sacrificers very closely related to the yupa. Thus 
at 9B. i- 2. 4. 2 : tato dvdbhydm brdhmand yajfie caranti . . . 
yupena ca sphyena ca ; QB. iii. 6. 2. 12: khddiro yilpo bhavaii 
khddira sphyali ; TS. ii. r. 8. 2 : sphyo yupo bhavaii ; TS. vi. 6. 4. 
1 : sphy&na vidim tid dhanti rathdkse'na vi mimiie yupam minoti 
(cf. also QB. i. 2. 4. 1) ; at Laty. Qr. viii. 5. 7 ; Katy. Qr. xxii. 2. 
7, 8 ; Acv. Qr. ix. 7. 16 aytipa without knob pointed like a sphya 
is spoken of: sphydgroytlpo'casdlah. Cf. also <yB. i. 2.4. 1. On this 
ground alone we may suppose that the yapa might on good occa- 
sion be employed, analogically as it were, to perform the same func- 
tion as the sphya. But apart from this, can we really imagine that 
the authors of the Brahmanas would allow the golden opportunity 
of bringing together yup andyiipa to escape them, no matter how 
far apart and incompatible their meanings ? The passages which 
contain the expression yupena yup are of all the least authorita- 
tive in establishing the meaning of yup ; the bizarrerie of effacing 
something with a post is not one of the most violent assaults that 
the authors of the Brahmanas have made on logic and good 
sense. 

2. The secondary meanings of the root. 

From the primary value of 'smooth over, efface,' the meaning 
'destroy' develops by an easy transition. Here those who advoc- 
ate 'debar' as the original meaning of the root might have found 
their most forcible argument, though, as a matter of fact, it has 
not been presented by any one. Unquestionably the root in the 

1 See Schwab, Das Altindische Thieropfer, p. 10. 
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secondary sense of 'destroy' has been employed in a manner 
which is closely parallel to certain uses of the root yu 'to ward 
off.' Thus at AV. iv. 17. 2 the apdmdrga-plant is spoken of as 
gapatha-yWvani 'warding off curses'; at AV. ii. 7. 1 a plant is 
spoken of as fapatka-ydpani 'wiping out, destroying curses': 
aghddvi§td devajdtd virile chapathaydpani ' (the plant) hostile to 
the wicked, produced by the gods, destructive to (wiping out) 
curses.' ' According to Kauc. 26. 35 the hymn is employed dur- 
ing the act of tying on an amulet : prathamena (sc. siiktena) 
mantrokiam badhndti ' with (AV. ii. 7) the first one (of the hymns 
mentioned in 26. 33) he ties on the amulet mentioned (or alluded 
to) in the hymn.' Darila and Keyava state that the amulet in 
question is the yavamani or 'barley-amulet.' This is probably 
correct, 8 and at any rate we need not hesitate to connect this 
claim with the word -ydpanl. Namely, the word yava 'barley' 
and forms of the root yu 'to ward off' are frequently connected 
symbolically : e. g. in the formula yavo 'si yavayd 'smad dve§dh 
'thou art barley {yava) drive away {yavayd) hatred from us,' 
TS. i. 3. 1. 1 ; 6. 1 ; MS. i. 2. 11 ; VS. v. 26; vi. 1; QB. iii. 6. 1. 
11; Kauc. 82. 17; Gobh. Qraddhakalpa ii. 9; Yajnav. i. 230. a 
Cf. also QB. iii. 6. 1. 9. There is no other word in AV. ii. 7 that 
furnishes a basis for assigning the hymn to the plant yava, and 
we may take it for granted that Darila and Kecava, upon the basis 
of their unquestionably excellent knowledge of Atharvan matters, 
connected yava and -yopanl in the same fashion as yava and 
yavaya are connected in the formula above.' The temptation to 

'■ Pet. Lex. and Bo., fltiche aus dem wege raumend; Weber, Ind. Stud. xiii. 
148, fluchabwehrend ; Ludwig, RV. iii. 508, das h'emmt den fluch ; Grill 9 24 
die fiuche tilgt. At Ap. Qr. vi. 20. 2 there is a corrupt version of this stanza 
with the variant fapathajambhani, namely : atharvyuita devajuta viduckapatha. 
jambhanlh. 

' 2 The Atharvan AnukramanI, to be sure, refers the charm to the durva- 
plant: atharva prathamam anena suktena durvam astaut. 

3 At Hiranyak. Cr. iv. 2. 42 . yavo 'si, etc., id yavara prdsyati ; see Schwab, 
ibid., p. 66, bottom. 

4 The identification of a sound-group yava with yo {ava with 0) is from the 
point of view of phonetics very simple ; cf. pravarta (glavana) for Qlona, Katy. 
(^r. xxiii. 4. 16 ; Pane Br. xxi. 14, and other examples of the correlation of ava 
and o, as well as aya and e, collected in the author's essay, On Certain Irregu- 
lar Vedic Subjunctives or Imperatives, A. J. Ph. V, No. 1, pp. 25 fg. (10 of the 
reprint). Add to the examples there given kgayati at RV. i. 32. 15 in corre- 
lation with kseti, TB. ii. 8. 4. 3. 
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base a determination of the value of -yopanl- upon this is, how- 
ever, dispelled when, e. g. TS. vi. 3. 4. 1 is compared : y&vamatir 
dva nayaty, urgvaiydvo; ydjamdnenayupah sammitdh, etc. ; here 
yava and yupa are played upon with the same readiness, and 
thus the juxtaposition oiyavaaxid -yopani is symbolic, and proves 
nothing for the original value of yup. 

Of far greater importance is the parallelism of the root lubh. 
This root, like yup, is denned at Dhat. 28. 22 by vimohane and 
Pan. vii. 2. 54 ; Vop. 26. 102 state that the root in this sense forms 
the perfect passive participle lubhita (see below). That vimohane 
is here taken in the same sense as in the case of y up, i. e. in the 
sense of ' wipe off, efface, destroy,' appears clearly at Laty. Qr. ii. 
11. 3, where the sutra daksindih pdnibhih kugan 1 samlobhayeyuh 
'they shall smooth the /fca^a-grass with their right hands,' is 
glossed by Agnisvamin with samlobhanam ekatrikaranam (!) 
kicryuh ; cf. ekikarane in explanation of vimohane in connection 
with root yup at Dhat. 26. 124. Still more to the point is Ap. 
Qr. ix. 10. 16: . . . idarh vipiur vi cakratna iti vartma samuhet, 
padam vd lobhayet. Rudradatta glosses : anorathayor vartmanl 
samipadegena samlkurydt, padam vd lobhayet puru^adindm pada- 
rtipam ndcayel,gdrhapatyabhasmand padam abhivaped ' he makes 
the tracks of wagons and chariots equal with the neighboring 
space, or effaces the footsteps,' i. e. 'he destroys the tracks of men 
and so forth ; he covers the tracks with ashes from the gdrha- 
patya-fire.' The passage is absolutely parallel with the expression 
padam yup ; cf. especially TA. vi. 10. 2 and the comments 
upon the passage extracted above, p. 416. Accordingly we have 
at AV. vi. 28. 1 the expression samlobhdyanio duritd padhni 
'wiping away, removing difficult 2 steps,' as the AV. version of 
RV. x. 165. 5 : samyopdyanto duritani vipvd 'removing all diffi- 
culties.' 3 At MS. i. 1. 2; Man. Qr. i. 1 (cf. Ludw. v. 514); Ap. 
Qr. i. 4. 11 we have the formula ayupitd yonih, evidently con- 
structed with a view towards alliteration. As the parallel expres- 

1 Bibl. Ind. edition: ku$ah. 

8 duriid- as an adjective is guaranteed by A V. xii. 2. 28 : atikramanto duriti 
padani. Sayana at AV. vi. 28. 1 comments : durita duritani durgatinimittani 
paddnisamlobhayantalisamyakpramarjayantah. The quotation of thispadaatNir. 
vi. 12 in the form atikrkmanto durithni v/(vd comes either from another source, 
or is modified to suit RV. x. 165. 5 : samyopdyanto duritani viQva. 

3 Ludwig (931): 'einhemmend alles unheil.' Sayana correctly: adtQyani 
kurvantah (!). 
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sion alubhita yonih occurs at Ap. Qr. i. 4. 12 we may translate 
each, though neither the Sutras nor the commentators render this 
quite clear, by 'the womb (seat) is undisturbed, or not destroyed'; 
cf. Ap. Qr. i. 4. 12: alubhita yonir ity uttame nidhane prastaram 
alyddhdya. The opposite seems to be stated at QB. v. 5. 5. 6 : yonim 
anupardmrgya samlupyd "chinat 'catching hold of the womb, 
tearing it, he cut it off,' and TS. vi. 1. 3. 6 ; tasyd anumrgya 
yonim dchinat. The roots yup, lubh, and lup are bound 
together not only by the passages just quoted from the QB., but 
also by the expressions lopayitvd at Kauc. 71. 19 ; 86. 22 ; lopa- 
yate in the quotation from the kalpa at TA. vi. 10. 2, and sam- 
lopayan in Sayana's comment at the same place. 

The expression janayopana- at RV. x. 86. 22 is on the face of 
it in favor of the meaning ' destroy ' for the root yup ; kva sya 
pulvaghd mrgdh kdm agafi janayopandh x 'where is that wild 
beast harmful to many, to whom did the life-destroying one go?' 
Ludwig (990) is constrained to render janayop an a- by 'der men- 
schen hemmende,' a far-fetched epithet as applied to a wild beast. 
The same is true of kravyad janayopana at AV. xii. 2. 15 ; 
the expression j&nan drhhdntam v&jrena mrtyilm ' death who 
renders men immovable with his bolt,' AV. xii. 2. 9, which the 
same scholar cites in vol. v. 514 in support of his view, is only a 
general parallel and proves nothing because jlvitayopana- is 
employed as an epithet of Agni Kravyad in the same hymn, xii. 
2. 16, and the notion of 'making life immovable' is neither Vedic 
nor good sense. At AV. ii. 25. 4, 5, where jivitayopanan occurs 
twice as an epithet of the demons called kdnva, Sayana glosses 
it with pranasya mohakdn? if we compare it with the expression 
teno prdndn na lobhayali, QB. iv. 1. 1. 18, we arrive at some such 
interpretation as effacing the breath (of life) : this reminds us 
again of the definition vimohane of the Dhatupatha. 

The remaining instances of the occurrence of the root yup 
prove nothing either one way or another ; thus RV. vii. 89. 
5, etc. (cf. above, p. 415) : acitti ydl tdva dhdrma yuyopimd, 
taken by itself admits of either translation of yup 'efface, de- 
stroy,' 3 or 'hinder.' Closely parallel is RV. x. 134. 7: ndkir 

1 Sayana : jananam modayita (for mohayita) mrgdh; the stem modayitar- does 
not suit the connection. The commentator at Nirukta xiii. 3(Parici_tai 3) 
quite correctly : bahvadi mrgdh. 

s This word is not accounted for in the lexicons. 

3 Thus Madhava at TS. iii. 4. 11. 6 (p. 305): yuyopima vindgaydma. Sayana 
at RV. vii. 89. 5 : vayam vimohitavantdh. 



424 AMERICAN JOURNAL OF PHILOLOGY. 

devd minimasi ndkir a yopaydmasi mantragriityam cardmasi 
'never, O ye gods, do we injure, never do we efface (destroy) 1 
your dictates ; your recorded dictates we perform.' This pas- 
sage introduces the common verb by which remissness in 
executing or living up to the laws of the gods is expressed, 
namely, mindti: e. g. RV. i. 25. 1 ; ii. 38. 7; viii. 48. 9; x. 10. 
5 ; 25. 3 ; it does not in any way determine the meaning of 
yup. At MS. i. 2. 7 (16. 11) we have: ma devandm ytiyupama 
bkdgadkiyam 'let us not efface the share of the gods.' The con- 
nection teaches nothing. 'Depriving of one's share' is ordinarily 
expressed by nir bhaj, often in connection with bhdgadhiyam ; 
thus RV. viii. 81. 6 : indra ma no v&sor nir bhak: ix. 72. 8 : ma 
no nir bhdg vasunah ; Q B. i. 9. 2. 35 ; atha yat pdpidham yajnasya 
bhdgadheyam dslt tenai 'nan (sc. asurdn) nirabhajan 'then they 
dispossessed them (the Asuras) with what was the most infe- 
rior part of the sacrifice'; Ait. Br. ii. 7: tu§ai rak^dnsi nira- 
bhajan. Here also the sense, though in general parallel, does not 
help to fix the precise shade of meaning of the word under dis- 
cussion. The passage RV. i. 104. 4 is very obscure, and we need 
but note that Sayana translates yuydpa consistently by gudham 
dslt, yaihd 'nydir na drgyate so 'suras tathd 'karot. 

The course of our presentation of the question here treated 
has been as follows : To determine the meaning of the root yup, 
the passages which present some concrete verbal action are easily 
of first value. The ritual practices which are indicated by the 
word clearly refer to the act of wiping off, smoothing away and 
the like. This is shown, not only by the nexus of the passages, 
but also by closely parallel passages which employ some verb 
indubitably of such a meaning, and finally also by the unusually 
consistent renderings of the commentaries, which invariably com- 
ment upon the root in this spirit. Aside from synonyms like sam 
mrg, un mrj, vi mohaya, samtkar, ekikar, which appear in its 
place in the Sutras, Brahmanas and commentaries, the Mantras 
themselves present as variants for yup the roots lubh and lup. 
The employment of these roots in the ritual, and the testimony 
of the commentators in regard to them, add to the chain of 
evidence. In the ritual these roots in all parallel connections 

'Ludwig, RV. ii., p. 268, hindern wir (sind wir widerspanstig). Sayana: 
vimohaydmah. 
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mean 'wipe off, efface, smooth away,' and the commentators 
employ for their elucidation the very same words as for the root 
yup. The secondary uses of the root yup, which may be summed 
up in the word 'destroy,' follow naturally from the primary uses; 
the passages treated above represent a fairly exhaustive collection 
from the published literature, and there is in them not a single 
instance in which the other proposed interpretation ('hinder, 
debar') suits the sense and connection better than the one here 
advocated. 

II. 

ON JALASAH, JALASABHESAJAH, JALASAM AND JALASAM. 

The Petersburg Lexicons and Grassmann render these words 
in the most genera! terms. The adjective j&ld^a- is translated by 
'lindernd, beruhigend, heilend'; jdldqabhesaja- by 'der lindernde 
heilmittel hat'; the noun jaldsdm by 'linderungsmittel, oder ein 
bestimmtes heilmittel.' The form jaldqam occurs only in the 
Nighantavas : Yaska 1. 12, among the udakandmdni, and 3. 6 
among the sukhandmani. The supposition of the larger lexicon 
that jaldsam is corrupted from jaldsdm, is not borne out by the 
Nighantavas of Kautsavaya.' Here also the word occurs with 
short a in the first syllable among the words for water (udakasya) 
at the end of §28, being written twice to mark the conclusion of 
a paragraph. The same orthography appears at §22 among the 
words for 'agreeable things' (sukhasyd). Sayana also in his 
comment on AV. vi. 57. 2 employs the form jaldsa- as the 
equivalent of jdldsd- without taking into account the difference in 
the quantities of the first syllables. Possibly, therefore, the small 
number of passages which present this group of words may yet 
be reinforced by occurrences of jaldsam, unless, indeed, the stem 
jaldsdm-, which occurs thrice in a single stanza, AV. vi. 57. 2, is 
at fault with its first long d. 

That the translations given by the lexicons do not really reveal 
the special character of the word may be gathered from the 
circumstance that the word always occurs in connection with 
Rudra. It is as clearly the 'leitmotiv' of that divinity as the 
dropsy {jalodara) is of Varuna. The hymn RV. viii. 29 is a 
brahmodya (charade) which recites in veiled language the char- 
acters of a list of divinities, without, however, mentioning the 

1 See P. A. O. S. for October, 1890 ; Journal, vol. xv., pp. xlviii ff. 
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na nes of the divinities themselves. Stanza 5 reads: tig-mam iko 
bibharti hdita ayudham fticir ugrd jdldsabhesajah ' one holds a 
sharp weapon in his hand, is bright, potent, and his remedy is the 
jaldsa' and every one knows that Rudra is meant. Remedies are 
furnished by many other divinities, but never jaldsa- or jaldsa-. 
So, e. g. the remedies furnished by Vata, the wind, are designated 
at RV. i. 89. 4 as mayobhti ; at x. 186. 1 as fambhii, mayobhti. 
At RV. ii. 33. 13 the Maruts furnish remedies which are ftlclni, 
fdmtamd, mayobhti; at x. 137. 6 the waters are themselves 
bhesajih . . . amivacatanih; at i. 34. 6 divy&ni bhesaja are 
attributed to the Acvins; at i. 23. 20 Agni furnishes vigvdni 
bhesaja, etc. But no one except Rudra has remedies which are 
jaldsa-. 

Sayana has nothing better to offer than the explanation of the 
Nighantavas, and, e. g. at RV. 1. 43. 4 he offers both in his com- 
ment on the word jdldsabhesajam. This he glosses as follows : 
sukhdir updusadhopetam, yad vd, udakaritpdusadhopelam, udakath 
hi rudrandmdbhimantritath saddusadham bhavati. His perplexity 
is evidenced especially by the last phrase : ' For water over which 
the name of Rudra has been pronounced becomes an effective 
medicine.' Nevertheless there is an element of truth in both 
glosses, sukhasya and udakasya, since any medicine is supposed 
to produce sukham, 1 and the fluid character of the medicine 
appears with a great deal of probability at AV. vi. 57. 2 : jdld- 
sSnd 'bhi siflcaia jdlds/nd 'pa sificata, jdldsdm ugrdm bhesajdm 
titia no mrda jlvdse 'sprinkle jaldsa against (the sore), sprinkle 
jaldsa upon (the sore); jaldsa is a potent 2 medicine, with it be 
kind to us, that we may live.' At Kauc. 31. 11 we learn that urine 3 
was sprinkled upon the aksata, the sore, 4 and this seems to be the 
correct translation of jdldsd-. That some concrete substance is 
intended appears without doubt in the first stanza of the hymn 
(vi. 57. 1) : iddm id vd u bhesajdm iddm rudrdsya bhesajdm 'this 
surely is a remedy, this is the remedy of Rudra.' At AV. vi. 
44 we have another medicinal charm which is addressed primarily 
to the plant called visdnaka ; this figures here as a cure for dia- 

1 The word bhemjam itself figures among the sukhanamdni. 

"*ugra, in evident allusion to the common epithet of Rudra. 

3 Darila: manummutram ; Kecava : gomutram. For urine, especially cow's 
urine, as a remedy, cf. Wise, Hindu System of Medicine, p. 117. 

4 Cf. Contributions, Second Series, A. J. Ph. xi., pp. 320 ff. (pp. 2 ff. of the 
reprint). 
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rrhoea, dsrdvabheqaj&m, 1 and is called vatikrtanagani 'destroyer 
of the disease which comes from wind (of the body).' 2 Now in 
the third stanza this plant is said to be the 'urine of Rudra' 
{rudr&sya midram asi), and it seems to me that this refers by 
comparison to the jalasa-. The tertium comparaiionis is the 
healing power of each substance: jald§dm—mitiram is the special 
remedy of Rudra, the most eminent heavenly physician (bkiqdk- 
tamam . . . bhisdjam, RV. ii. 33. 4; cf. also i. 43. 4; 114 5 ; ii. 
33, 2, 7, 12, 13; v. 42. 11 ; vi. 47. 3; vii. 35. 6; 46. 3; viii. 29. 5; 
AV. ii. 27. 6) ; therefore the healing power of the vi§dnaka is 
emphasized by designating it as rudrdsya miitram. 

If now the connection o(Jd/d$&- in AV. vi. 57 with mutra- is cor- 
rect, the question arises further whether jdld^a- with short a has the 
same meaning. The word, to begin with, occurs in the compound 
jald§a-bhesaja- at RV. i. 43. 4; viii. 29. 5, and AV. ii. 27. 6. 

' There is, curiously enough, nowhere in the ritual literature even a trace of 
the employment of this hymn in its obvious primary value as a remedial charm 
against the disease, or diseases, called dsrdva and vdtikdra. It is rubricated, 
to be sure, at Kauc. 31. 6 among the bhdimjyakarmdni, but Kegava defines it as 
an apavade bhdisajyam ' remedial charm against calumny.' The entire purport 
of the hymn is deflected from its natural course in its ritual employment : 
notably the word visdnaka is taken in its other prominent value as ' horn.' The 
Sutra of Kaugika is : asthad ' dydut ity apavdtdydh (var. lect. apagatdyah ; Darila: 
apagatd gduh vatsavigalitasneha) svayamsrastena goqrngena sampatavata japan 
(Darila: svayampatitena goQrngena sampdtasamskrtend"camayati . . . gofrngena 
(cotayati 'ti kecit). The sense seems to be as follows : ' While reciting the 
hymn, AV. vi. 44, he smears with dregs (of ghee) the horn which has fallen 
naturally from the head of a cow who has weaned her calf. This he fills with 
water and then causes the sacrificer to rinse his mouth with the water. Or he 
sprinkles the water upon the sacrificer.' Cf. also Kegava' s explanation. This 
is another salient instance of the conscious employment of a hymn in the 
ritual in a secondary manner. There can be no question but what Kaugika 
and Darila knew what the disease dsrdva was. But they had other remedies 
for diarrhoea (see Kaugika 25. 6-9, and Seven Hymns, introduction, and pp. 
2 ff.), and turned this to some other, more urgent, use. There is, however, in 
this instance nothing in the hymn which, to our sense, would render it fit to 
act as a charm against the effect of calumny, unless, indeed, the general expres- 
sions in the first stanza that the heavens, the earth, the universe, and the trees 
have stood, and that, therefore, the character of the person impugned will 
stand firmly in spite of all aspersions. Also the horn, fallen by itself from the 
head of a cow, and that too of a cow which has weaned her calf, symbolizes 
perhaps the withdrawal of the good will of men. They seem to be employed 
homoeopathically to cure their hostility. 

* Wise, ibid., p. 250: bdta byddhi {vdtavyddhi) 'diseases produced by wind 
(in the body),' not vdta 'wound,' as Zimmer has argued, Altindisches Leben, 
pp. 389 fg. 
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Sayana, in his comment on both passages of the RV., simply pro- 
pagates the doctrine of the Nighantavas. His statement at RV. 
i. 43. 4 has been extracted above. But at AV. ii. 27. 6 he enters 
the field as an independent investigator, with the following deli- 
cious result : jaldsam iti sukhandma,jdyanta iti jdh jandh, . . . 
tdir lasyate vdfichyata iti jaldsam sukham, . . . jaldsam sukha- 
karam bhesajam yasya, yad vd udakandmdi Hat, jaldsam udaka- 
mdtram yasya smaranena bhesajam bhavati. On the other hand, 
at AV. vi. 57. 2, after having explained jaldsam, in accordance 
with Kaucika, as viniyogdnusdrena gomutralaksanam, he indi- 
cates the same value for the word at RV. i. 43. 4 as follows : 
jaldsasya rudrasambandhibhesajatvam ddgatayydm api dmndtam : 
gdthapatim rudram jaldsabhesajam. And it seems to me alto- 
gether probable that jhldsabhesaja- is to be rendered 'he whose 
remedy is jdldsa- (=jdldsd-=mtilra-).' In two passages the sim- 
ple stem jdldsa- occurs as a masculine. At RV. vii. 35. 6=AV. 
xix. 10. 6 we have the pada : gain no rudrd rudrebhih jdldsah. 
Here also 1 would not render the word, with the Pet. Lexs. and 
Grassmann, as an adjective in some general sense like 'mild, 
healing.' If we remember that the epithet jdldsabhesaja- with its 
six syllables is characteristic enough to indicate — along with other 
qualifications — Rudra in the charade at RV. viii. 29. 5 it seems 
quite possible that jdldsah, masculine, is its hypocoristic form ; 
cf. Pischel and Geldner, Vedische Studien i., p. xvi., and, in gene- 
ral, Franke, Die Indischen Genuslehren, pp. 57-63. More difficult 
is RV. ii. 33. 7 : kvd syd te rudra mrlayakur h&sto yo dsti bhesajd 
jdldsah. Here Sayana takes jdldsah as an adjective {sukhakaro 
'sti). Ludwig, who never translates the word, renders the pas- 
sage : ' wo ist diese deine woltatig beriihrende hand, [wo] das heil- 
ende mitt el, der jalasa?' This rendering does violence to the 
construction of the relative clause, and I prefer here also to regard 
jdldsah as the short word for the compound y'a/astfMtfSo/'a- : ' where, 
O Rudra, is your merciful hand which heals and has the jdldsa 
for remedy.' In this translation the epithet is, to be sure, applied 
secondarily to the hand of Rudra, rather than to Rudra himself, 
but I cannot admit that there is any basis for an independent 
adjective jdldsa- with the value 'mild, healing,' even though in this 
particular case it would make good sense. 

The epithet midhvAns- ' spending,' doubtless related with the 
root mih 'diuxuv,' is employed very frequently with Rudra : RV. 
i. 114. 3; 122. 1 ; ii. 33. 14; v. 41. 2; vi. 66. 3; vii. 58. 5 ; VS. 
xvi. 8 ; TS. iv. 5. 1. 3 ; MS. ii. 9. 2 (121. 14). Mahabh. iii. 1628 ; 
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vii. 9524; xiv. 195; Hariv. 14880 ; Bhag. Pur. iii. 14. 34 ; iv. 7. 
7 ; 24. 43 ; viii. 7. 45. Still more characteristic is the superlative 
mi4hiistama- at RV. i. 43. 1 and in the fatarudriya-\\ta.nies, VS. 
xvi. 11, 29, 51; TS. iv. 5. 1.4; 5. 1; 10. 4; MS. ii. 9. 2 (122.7); 
ii. 9. 5 (124. 12; here midhiiqtard) ; ii. 9, 9 (127. 15). Neither 
the superlative nor the comparative can be quoted at present in 
connection with any other divinity. At RV. i. 64. 6 the statement 
is made that the Maruts cause the male horse to piss : diyam no. 
mihJ vi nayanti vdjinam ; and at RV. i. 85. 5 they let loose the 
streams of the red one (aru^dsya) ; utt 'ruqdsya vi §yanti dharah. 
Both of these passages may refer to Rudra ; since aruqd is cer- 
tainly an epithet of Rudra at RV. i. 114. 5: 1 divd vardhdm aru- 
$dm kapardinam (rudrdya . . . kapardine in st. 1) ; cf. Bergaigne, 
La Religion V6dique, iii., p. 35. We may, I think, employ these 
indications in explaining the origin of the epithet jdld§abhe§aja-. 
Rudra the storm-god yields streams of rain, symbolized upon 
earth as urine ; hence rudrdsya mzitram at AV. vi. 44. 3, and the 
explicit explanation in the ritual of jald§dm at AV. vi. 57. 2 by 
mutram. It is worth while to note that mutram is a late word, 
which does not occur in the RV., and is rare in the Atharvan. 

The derivation of the words jdld§a- and jdlds.d- is obscure : the 
first part seems connected with Jala- 'water'; the suffixal part of 
the word reminds us oipiiri^a- and kdrisa- 'excrement'; possibly 
jdld§a- and jdldsd- were tentative formations made under the 
influence of these words, 4 although the regular companion of 
pdris^a- throughout the literature is mulra-. 

III. 
ON THE THIRTEENTH BOOK OF THE ATHARVA-VEDA. 

Professor Victor Henry has recently published a French trans- 
lation of this part of the Atharva-Veda, 3 and he modestly pre- 

1 Cf. Pischel, ZDMG. xl. 120; Vedische Studien i. 57. 

2 See the author's essay ' On adaptation of Suffixes in congeneric classes of 
substantives,' A. J. Ph. xii., pp. 1-29, and especially p. 27. There is still 
another Vedic group of words with suffix -sa- which exhibits the effect of adap- 
tation. It is probably not merely the result of chance that the three words 
for ' worm, insect ' ydvasa-, ye'vdsa-, and kd»ka»a- exhibit this suffix. The last 
two occur together at AV. v. 23. 7 ; for ydvdm.-, modified, perhaps, from y/vasa 
by popular allusion to ydva- ' barley,' see the Pet. Lex. Possibly jasd- and 
jhasd- ' designations of marine animals' were formed under the same influ- 
ence. 

1 Les Hymnes Rohitas. Livre xiii. de L' Atharva-Veda. Traduit et com- 
mente par Victor Henry. Pp. xii. and 56. Paris, Maisonneuve, 1891. 
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sents it with the inquiry whether a translation of the AV., con- 
ceived in this spirit, and based upon such methods, would be of 
at least provisional value. I feel certain that I echo the sentiment 
of Vedic scholars everywhere if I express a very high opinion of 
M. Henry's little book. It is a careful, well-worded translation, 
carried out with due reference to such kindred passages of the 
remaining literature as were accessible to the author. His 
acquaintance with the Vedic apparatus, both philological and 
antiquarian, is most excellent, and he has also exhibited in a number 
of cases, to be mentioned below, very noteworthy powers as a 
text-critic, although this is of all others the field where there is 
most room for difference of opinion. Further contributions from 
the same pen in the difficult domain of Vedic exegesis will be 
gladly welcomed, I am sure, by the small band of Indianists who 
show actively their adherence to the belief that the Veda is the 
root of all knowledge of Hindu life and history. 

But in his high estimate of the value and dignity of the Rohita - 
book, I cannot help thinking that Professor Henry has gone 
somewhat too far. He regards the book as one of those which 
are most worthy of study in the AV. and looks upon Rohita and 
Rohini as a pair of genuine divinities 'of probably the same anti- 
quity as many others' (p. viii). 

My view of the book differs somewhat from this. In the first 
place M. Henry seems to have overlooked the passage in the TB. 
ii. 5. 2 which is closely parallel to the first stanzas of AV. xiii. 1 ;' 
cf. his statement on p. viii of the introduction. The commentator 
(p. 600) at TB. explains the rohita as the horse employed at the 
afvamedha-ceremony' which may perhaps explain correctly the 
original function of the stanzas. Be this as it may, the rohita- 
book of the AV. is, in my opinion, not constructed for the abstract 
worship of any divinity, but represents an allegorical exaltation 
of a king (rd a) and his queen (mahi§i). These are themselves 
rohita and rohini, as well as the sun and his female, 3 who are 
primarily rohita and rohini. The latter are called upon to pro- 

1 The stanzas represented in the TB. are the following : xiii. I. I in TB. ii. 
5. 2. 1 ; st. 3 in TB. 3 ; st. 4 in TB. 1 ; st. 5 in TB. 1 ; st. 6 in TB. 3 ; st. 7 in 
TB. 3 ; st. 8 in TB. 2 ; st. 10 in TB. 2. 

''He vajin apvamedhe karmani prayujyamane he apva udehi jalamadhyad 
udgacha. For jalamadhyat cf. TB. iii. 8. 4. 1. ff. ; £B. xiii. 1.2. 4 ; K£S. xx. 
I. 37 ; Mahldhara at VS. xxii. 5. 

3 Or horse, or Savitar, or Prajapati and his female. 
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tect and exalt the king and his female, and there can be no doubt 
that their epithets, rohila and rohini, are felt by the Atharvan 
poet as especially good ground for calling upon them to under- 
take this protection, since they afford an inexhaustible mine for 
puns with words designating 'to rise, ascend,' etc., e. g. ruho 
ruroha rohita a ruroha. We may remember that the king in the 
rdjakarmdni frequently ascends (a ruh, or a krarn) a throne, or 
skin, or horse, which act, of course, symbolizes every time the 
moral ascendancy of the potentate. Cf. Vait. Su. 36. 7 ; Kauc. 
l 7- 3> 9> l 2» 22 > Ait. Br. viii. 6, 12; and the rdjastiya at VS. 
x. 1 fg., where the verb d ruh occurs with especial frequency. 

A comparison with the TB. version of this passage reveals the 
fact that the Atharvan passage several time presents pronouns of 
the singular number for the plural of the TB. Thus tvd in stanza 
1 for nah of the TB., st. 1 ; in sts. 5 and 8 te for ndh of the TB., 
sts. 3 and 4. This trait seems to me to be due to secondary 
specialization in the AV., and there are not wanting many other 
indications in corroboration of the same view. For of a ekapdd 
of the TB. ii. 5. 2. 3 the AV. (st. 6) reads the late aja ekapdda, 
which is certainly a fat. Xe-y. in the RV. and AV., and may possibly 
not occur again in the Mantras ; it is the normal classical form. 
The pada 4° in the AV. : tabhih sdmrabdkam dnv avindan §&d 
urvth appears in the TB. (1) as tabhih sdmrabdho avidat sdd 
urvih, which not only presents good metre for bad, but also has 
the aorist avidat in accordance with the tenses of the surrounding 
stanzas. The words dnv avindat have doubtless crept in from st. 
7 d . At TB. (2) we have divaiii gatvdya mahata mahimna with 
the archaic gerund ; for this the AV., st. 8, introduces, in the teeth 
of the metre, the punning divam radhvd mahatd mahimnd. For 
samdcakrdndh at TB. (2) the AV. (st. 8) reads the certainly late 
samdkurvd'tydh (not -krnvdndK). The impression that the AV. is 
here, as frequently elsewhere, adapting and modifying for definite 
ends is not to be avoided ; the hand of the purohita, who is com- 
piling and shaping materials for the use of his k§atriya, seems to 
me quite evident. 

The correlation of the addresses paid to the rohita with the 
practices undertaken in favor of the raja appears in the very first 
stanza (pada d) ; the passage sd tvd ra§\rdya subhrldm bibhartu 
' may he (Rohita) support you well nourished, in order that you 
may govern' cannot refer to any one but the king. M. Henry's 
' decloublement my thique ' (note 1 , p. 2 1 ) is thus rendered quitesuper- 
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fluous. 1 The second half of stanza 2 is also nothing but a prayer 
for human prosperity: sdmarh dddhdno 'pa ' dsadhir gdf cdtuspado 
dvipdda a vegaye 'hd 'furnishing soma, water, plants, and kine, 
bring hither animals and men.' Stanza 3 then appears in a reason- 
able connection: the Maruts, along with their ally Indra, are 
called upon to destroy the enemies of the yajamdna. The fourth 
and fifth stanzas seem to me to exhibit a very pronounced allusion 
to practices akin to the rdjasaya ; the passage reads : 

tabhili sdrhrabdham dnv avindan sdd urvir* 

gdhlm prapdgyan ihd rdstrdm a 'hah. 

a te rdstrdm ihd rdhito 'hdrsid 

vy dstkan m'rdho abhaydm te abhut : 

tdsmdi te dyavdprthivi revdtibhih 

kdmam duhatdm ihd gdkvaribhih. 

The expression sad urvih, here as well as at xiii. i. 46 ; 3. 6, is 
translated by 'les six larges 3 [cieux et terres].' But at xiii. 3. 1 
we have pradigali sdd urvir, which is rendered quite correctly by 
' six regions vastes.' This is exactly true here : the regions are 
the same as appear at the rdjasuya TS. 1. 8. 13. 1-2 (dig- vyds- 
thdpana- mantrdli; cf. TB. i. 7. 7. 1-2): udictm a tistha . . . 
urdhvhm a tistha. In the corresponding passage, MS. ii. 6. 10, 
we have three regions mentioned : praci, ildici, and urdhva. At 
VS. x. 10-14 theyafamdna ascends (a ruh) five of them : prdci, 
ddksind, pratici, lidici, and urdhva; cf. QB. v. 4. 1. 3-7: athdi 
'nam difdh samdrohayati prdcim . . . daksindm . . . etc. At 
AV. iv. 8. 4 — the hymn is the technical rdjasiiya-hymn of the 
Atharvan; see Kauc. 17. 1 ; Vait. 36. 7 — we also have the expres- 
sion : vydghrd ddhi v&iydghre vi kramasva di'go vtahili ' as a tiger 
upon the tiger -skin step out upon the great regions.' 

The words revatlbhili and gakvaribhih render it quite certain 
that the passage in question is constructed out of reminiscences 
of the rdjasuya, or some kindred passage ; they are invoked in 
the very same chapters which aim at the subjection of the regions: 
at TS. i. 8. 13. 2 ; VS. x. 14 ; MS. ii. 6. 10 we have the expres- 

1 The variant of the TB. ii. 5.2.1 also proves that tvd is not Rohita himself : 
sd no rastre'su sudhitan (text : sudhitaih) dadhatu. 

2 The TB. ii. 5. 2. I, as we have seen above, substitutes the following, better 
pada : fabhih sdmrabdko avidat sdd urvih. 

3 The commentary of the TB. (p. 601) does not explain the expression. 
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sion gdkvara-raivate sdmdnl (tvd avantti). 1 Cf. also Ait. Br. viii. 
12. What other sense, moreover, can the expressions which con- 
catenate stanzas 4 and 5 : gaturh. prapdgyann ihd rdstrdm a 'hah, 
and a te rdstrdm ihd rdhito 'hdrsit have if not the appeal to Rohita 
to bring power here, to the yajamdna. And, of course, the same 
thing is stated conversely in the pada vy dsthan mfdho dbhayam 
te abhut ' he (Rohita) has hurled apart the enemies ; you have 
been freed from danger.' The production of dbhayam is a regu- 
lar royal ceremony ; at Kauc. 16. 8, in the midst of the rdjakar- 
mdr}i, the employment of abhaya-verses is prescribed on the 
occasion of the king's putting on his armor (abhaydndm apyayaK), 
and there are two ganas in the Ganamala, Ath. Paric. 34. 12 and 
29, which present such Mantras ; in the first of them our stanza, 
xiii. 1. 5, is of course rubricated. 3 The invocation of the sun as 
the helper in all these royal needs appears also at AV. iv. 8. 6. 

Similarly is the following expression : sdm te rdstrdm anaktu 
pdyasd ghrtina at xiii. 1. 8. 3 This can mean only: 'may he 
(Rohita) anoint your (the king's) royalty with milk and ghee.' 
Especially the next stanza (9) is quite unintelligible without the 
presence of the king. We have here apparently two Rohitas 
(symbolically 'ascenders'), the sun and the king; the former is 
called upon to exert himself in behalf of the latter: 'All your 
climbings, all your advances, and all your ascents with which 
you (O Rohita, the sun) fill the heaven and the sky, having 
strengthened yourself with their brahma and their payas (their 
spiritual and physical essence) do you keep awake (i. e. be watch- 
ful) among the people and in the government of Rohita (the 
king).' This view of the stanza is, of course, not altogether cer- 
tain, and it is to be regretted that there is nothing corresponding 
in the TB. ; possibly the entire stanza is addressed to the king, 
whose various 'ascents' are then spoken of as filling the heavens ; 
after having been strengthened by their essence he is called upon to 
keep watch in the kingdom of Rohita (the earth?). At any rate 
the subject of jdgrhi in pada d is not identical with the person 
which is implied in the word rdhitasya, as M. Henry seems to 
assume (veille dans la tribu, dans le royaume de Rohita). 

'Ludwig, Rig- Veda, vol. iii, p. 537, is certainly mistaken in not recognizing 
the presence of the two Samans in this invocation ; he translates revatlbhih . . . 
(akvaribhih ' vermoge der reichen [prachtigen] cakvan's.' 

s The expression vy dsthat is discussed below. 

3 TB. ii. 5. 2. 2 : v{ no rdstrdm unattu pdyasd svdna. 
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The presence of the ksatriya in the hymn makes clear the word 
sdmitydiQi) in stanza 13, which M. Henry feels constrained to 
emend to samitydi 'afin que je m'unisse a. lui.' At AV. viii. 10. 6 
sdmityd certainly means 'pertaining to the assembly,' because of 
the word sabhyo in the perfectly parallel passage, stanza 5. At 
xiii. 1. 13 the pada-kara reads samitydi, which may indeed have 
suggested to his mind some infinitive, either sam-itydi' to unite,' 
as M. Henry would read, orperhaps rather sam-mi/ydi, an infinitive 
from the root ma + sam in the sense of 'to be of equal measure 
(with him),' or 'to be his equal'; or sam-mitydi from the root 
mi+sam in the sense of 'to build up, erect' But emendations 
are quite superfluous; the passage means: 'may he elevate me 
with parliamentary {samitydi for sdmitydir before following r) suc- 
cesses.' At VS. xxii. 22 we have : sabhiyo yilvd ' 'sya ydjamdnasya 
vird jdyatdm 'a young hero, fit for (i. e. likely to be successful in) 
the assembly let be born to this sacrificer.' At RV. x. 71. 10 we 
have sdrve nandanti . . . sabhdsdhe'na sdkkya sdkhdyah ' all friends 
rejoice with the friend who is powerful in the assembly'; here the 
sabhasahd is the equivalent of him who is possessed of rdhdih 
sdmitydih. Cf. also RV. i. 91. 20. At AV. v. 19. 15 the king who 
oppresses Brahmans does not succeed in the assembly ; nasmdi 
sdmitih kalpate nd mitrdm nay ate vdgam ' the assembly does not 
fashion itself for him ; he does not lead his friends to cooperate 
with him.' 

Stanzas 15 and 17-20 are also clearly related to practices akin 
to the inauguration of a king. In sts. 17-19 the parame§thin is 
the king. Especially clear is St. 20 : ' May god Savitar surround 
you with power, may Agni also ; may Mitra and Varuna place 
power upon you. Treading down all enemies come hither ; you 
have made this kingdom prosperous." The employment of this 
stanzaat the^^/a««-ceremony,at Kauc. 54. 10, is secondary. Again, 
at xiii. 1. 34 pada d is clearly of similar import : rohitena tanvam 
sam sprfasva 'unite yourself (O prince) with Rohita.' Cf. also 
sts. 35, 38*. 

It is to be regretted that the employment of the rohita-hymns 
in the Atharvan ritual is of the vague and general sort. Neither 
the Kaucika nor the Vaitana contribute anything of consequence 
towards the elucidation of the hymns. The two first hymns of 

1 sunrtdvat priliyuktam, TB. ii. 5. 2. 1, comm. For the word siinftd cf. now 
Oertel in the P. A. O. S. for May, 1891 (vol. xv., pp. xcv. ff.) 
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the book, or the two first stanzas of the first hymn, are employed 
at the hiranyagarbhavidhi, Ath. Paric. 13. 2. This is at any 
rate distinctly a raja-karma, designed for warding off all sorts of 
evil (sarvapapanodanain). The employment is nondescript. The 
stanzas xiii. 1. 12; 2. 36, 37 are also employed in another raja- 
karma, called the ghrtdvek$anam, Ath. Paric. 8. 1 ; and xiii. 2. 31 in 
still another, Ath. Paric. 4. 3, which bears the specific title puro- 
hitakarma. Nowhere is there anything calculated to define these 
hymns more narrowly. 

It is of course possible that all the resemblances with the rdja- 
suya which have been pointed out above pertain in fact to some 
kindred ceremony ; the connection with the afvamedha, which 
the commentator at TB. ii. 5. 2 assumes, is worthy of careful 
attention. I cannot refrain from recording in this connection the 
surmise that the rohini-&\>'isoAe which begins at xiii. 1. 21 may 
also have had something to do with a certain part of the agvamedha- 
ceremony, the well-known scene in which the chief queen cohabits 
with the dead horse. That is, I believe, in a secondary adaptation. 
Primarily there is nothing in the stanzas but the extension of the 
conception of the weddingof StiryawithSurya.or as the Brahmanas 
have it, the marriage of Surya Savitrl, or Usas, or Dyu ; cf. Con- 
tributions, Third Series, J. A. O. S. xv., p. 186. Thus st. 24° d 
seems to speak clearly enough of this very fact : ' The god Rohita 
(the sun), drinking ghee, radiant entered (cohabited with) the 
speckled sky." The allusion to the marriage appears also in the 
expression, 23 : idm gandharvah . . . tin nayanti, and in 22 ab : 
dnuvratd rdhini rdhitasya siirih 'devoted is Rohini the mistress 
of Rohita.' Here the word surih, as a feminine, is, I believe, due 
to a conscious straining both of the gender and meaning of the 
word for the purpose of making allusion to the name Surya. 

The situation at the afvamedha with which these stanzas seem 
to me to exhibit points of contact, is as follows : The mahisi, the 
chief wife of theyajamdna, lies down with the dead horse ; both 
are covered with a cloth, and the mahisj cohabits with the horse. 
Cf. e. g. Katy. Qr. xx. 6. 14 ff. ; Vait. Su. 36. 29 ff. The act is 
intended to endow the mahisi, and through her, the sacri- 
ficer with manly strength. It is not impossible that the rohita 
is here conceived as the horse and the rohini as the makiqi, with 
constant symbolic allusion to Surya and Dyu. The expression 

1 Cf. Kau?. 24. 42: dyauh prsaty adityo rohitah. 
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iddm sddo rdhini rdhitasya, st. 23*, gains clear sense on the basis 
of this supposition : ' this seat here (and) Rohini belong to Rohita.' 
For the asyndetic juxtaposition of two things cf. Delbriick, Alt- 
indische Syntax, p. 60. The contrast between iddm in the first 
pada and asau in the second pada compels us to regard the iddm 
sddas as something upon earth here, perhaps the sddas which is 
mentioned distinctly in connection with the agvamedha at Vait. 
Su. 36. 33 ; Katy. xx. 7. 10 ; x. 8. 14 ; Laty. Qr. ix. 10. 8, and from 
which the priests recite their obscene diatribes (aglilabhdmnam) 
against the wives of the yajamdna. Some time after this sug- 
gested itself to me I noticed the similarity of the second half of 
this same stanza (23) with parts of the Mantra recited at Vait. Su. 
36. 27 over the horse immediately prior to its sacrifice : sarii ivdm 
gandharvdh sam u yufijantu dpdh . . . ye tvd raksanii sadam 
apramddam ... It is easy to conceive that a statement pro- 
nounced in one school over the horse might be in another school 
pronounced over the horse and the mahisl. The prayer at st. 22 
also gains point if we assume that tayd refers to the mahi^i: 'may 
we through her gain booty of all sorts ; may we through her 
gain all battles.' If our assumption should ever be verified it 
will be of interest to note that it presupposes a three-fold manipu- 
lation of these stanzas : First, the primary construction upon 
the basis of the myth of Surya and Sarya; secondly, the working 
over into the afvamedha, in which these two divinities are then 
represented by Rohita, the horse, and Rohini, the queen ; thirdly, 
the absorption of these stanzas in the sun-book, Ath. xiii., which 
is compiled from all sorts of sources, and whose exact purpose is 
as yet not quite clear. 

We turn now to certain remarks in detail. Prof. Henry has 
exercised the somewhat dangerous prerogatives of the text-critic 
with excellent judgment and felicity. His emendation of puru- 
cdka at 3. 15 to puru-fdkha 'of many branches' seems to me 
conclusive. The ordinary synonym of this word is bahu-gdkhd, 
TS. vi. 3. 3. 4; TB. iii. 2. 1. 2; MS. iii. 9. 2 (end), Bhagavad-gita 
ii. 41 ; Mahabh. xiii. 6416. An acquaintance with this word may 
have tended to render the more archaic form puru-fdkha strange 
to the scribe, so that he glided into the not uncommon ptiru-gdka. 
The sound k for kh we have also at Kauc. 35. 7 if our emenda- 
tion of ke lundhs to khe landhs is correct. Conversely, the stem 
ankhaya-, RV. x. 16. 7; QB. i. 7. 2. 17, is in all probability the 
denominative from ahka. Cf. also karpara and kharpara in the 
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Pet. Lex. In general, surd aspirates and non-aspirates are not 
infrequently confused : patti and pdtkd ' a certain creeper '; gepa, 
fepas and gepha, gephas ' penis '; at Vait. Su. 28. 1 1 the text (also 
index), has pdnta ' decoction' for phdnta. 1 Cf. also the reading nir 
astam at AV. vii. 76. 3, which is to be emended to nir dstham ; see 
below, p. 438. 

At 1. 40 M. Henry emends devd devan marcayasi \.o devd devdn 
arcayasi. This is undoubtedly correct in the main. I would, 
however, suggest still another improvement, namely, devd devdm 
arcayasi. On this basis the corruption of arcayasi to marcayasi 
becomes perfectly intelligible in the light of one of the stock 
blunders of the MSS. They write mm at the end of words 
before vowels, the anusvara being the ending which suggests 
itself because it is most frequent, and the m being the correction 
needed before vowels. They then forget, or neglect to erase the 
anusvara. Conversely a vowel + « is occasionally written for a 
vowel +m m. Schroeder, in his edition of the Maitrayanl-Safnhita, 
was thus misled to assume the existence of a future stem drksya- 
from the unquotable root rk§ (Dhatupatha) for mark§ya- from 
root tnrj; see Whitney, P. A. O. S., October, 1877 (Journal, vol. 
xiii., p. ccxxvi.) ; Delbriick, Festgruss an Otto von Bbhtlingk, 
p. 23. I would therefore assume that the original reading devo 
devdm arcayasi was changed first to devd devdm marcayasi, and 
subsequently to devd dev&n marcayasi. 

The correction oiyuta ddfa at 4. 6 to yiitd ddfa ' ten myriads ' 
seens to me well worth considering. The emendation of the words 
rdhinir devatyd(Ji) at AV. i. 22. 3 to rohinldevatydQi), suggested by 
Bergaigne in Bergaigne and Henry's Manuel pour 6tudier le San- 
scrit Vgdique, p. 135, note, and also in the introduction, p. x., of the 
present treatise, seems to me altogether secure. But why supply 
f cah and not gavah from the text ? If we understand guvdh with 
the compound we may translate: 'the cows whose divinity is 
Rohini, 2 those who, moreover, are (themselves) red.' It is of 

1 tn the Pali- Prakrit dialects the interchange of a tenuis aspirata with a 
simple tenuis is likely to be found more commonly; e. g. Va\\ fharuia=SV.. 
parutsa. 

'' I would question, however, whether the Rohini is the same as in kanda 
xiii. The crystallization of the conceptions of both rdhita and rdhini does not 
appear to me to be sufficiently firm even in kanda xiii. to render it likely that 
the occurrences of these words outside of this book must be conceived in the 
same sense. Here, at AV. i. 22. 3, rohini is simply an incidental adjective of 
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interest to see how lightly Sayana deals with the insuperable diffi- 
culty which confronts the Western translator in the word devatyah, 
regarded as an independent word. He comments, as I gather 
from Shankar Pandit's advance sheets : devatyah devatdsu bhavdh 
. . . uktavarnd (sc. rohinili) yd kdmadhenvddayo gdvah santi,uta 
api ca yah manu§yasambandhinyo rohinih rokinyah lohitavarnd 
gdvah santi tabhih ubhayavidhdbhih gobhih. A Western trans- 
lator, if he believed this to be the sense of the passage, would 
at least have substituted ddivydh for devatyah, even at the expense 
of the metre. 

On the other hand I see no reason for emending aqrdit at 2. 9 
to agvdil, and breaking the structure of the sentence in the middle 
of the pada. The form agrdit as third singular of the sigmatic 
aorist is not impossible, as M. Henry thinks. A conjugation like 
agrai^am, afrdis, agrdis is not infrequently changed to agrdiqam, 
agrdis, agrdit, in deference to the analogies prevalent in the pret- 
erite conjugations of the language.' Cf. the forms acdit, ajdit, etc., 
in Whitney, Sk. Gr. §889, and compare in general the statements 
at §555a ; I should rather be inclined to change abhi in the same 
pada to ddhi; the combination ddhi gri, as well as gri without 
preposition, is used especially for the position of heavenly bodies 
on the sky. CL RV. x. 85. 1 ; AV. vi. 80. 2 ; xviii. 4. 4, etc. 

In the note on xiii. 1. 5 (see p. 24) M. Henry emends vy dsthan 
(for vi dstkaf) to vy asyan, the imperfect of the root as, after having 
joined Pischel's and my own view that the word is transitive and 
means 'to throw aside.' The efforts which have been made to 
solve this interesting word are worth recording. As far as I know, 
related forms of this category are quotable in the Vedic litera- 
ture at MS. iii. 1. 4 (p. 5, 1. 2): mfdha evd vy dsthata; at Kath. 
S. xix. 3 : vipro vy dsthan mrdhah (cf. Bartholomae, Studien zur 
Indogermanischen Sprachgeschichte i., p. 35) ; at TB. ii. 5. 2. 1 : 
mrdho vy asthat. For the reading in v. Schroeder's edition, MS. 
iv. 2. 12, dthd me ma st/id iti, Delbriick in the Festgruss an Oito 
von Bohtlingk, p. 24, suggests the most convincing emendation : 
dtha me masthd {—ma 'sthas) iti 'then do not hurl (the arrow) 

the divine cow (kamadhuk). Here redness is picked out as the basis of her 
name, because the occasion, the cure of jaundice, requires it. Similarly loose 
uses of the word rohita as a proper name M. Henry himself points out (p. viii.) ; 
to these may be added L(J. 1. 4. 2, 4, where Agni is called upon to come with 
rohitabhytim ' the two red (steeds),' and is therefore called rohitavant. 

1 Not, as Whitney assumes, by the preservation of the ending t at the 
expense of the tense-sign. 
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against me '; the form asthas being the injunctive from the aorist- 
stem astha-. In addition the corrupt reading nir astam at AV. 
vii. 76. 3, which seems to me most certainly to stand for nir 
dstham; see Contributions, Second Series, A. J. P. xi., p. 329 (11 
of the reprint). Presumably more than a thousand years later 
we find the form again at Kathasaritsagara 1 xliii. 123: arthalobham. 
sukhadhandh parydsthad vasudhatale 'Sukhadhana hurled Artha- 
lobha upon the ground.' The Bhattikavya presents several 
times the expression raksdiisi . . . nirdsthat, which coincides 
exactly with the emendation proposed above at AV. vii. 76. 3 ; 
see Pet. Lex. sub 2. as + nis, vol. i., p. 542. The Hindu gram- 
marians recognize the difficulty of the form ; Yaska, Nirukta ii. 
2 regards the th as adscititious ; Panini at vii. 4. 17 (cf. also the 
Kacika at iii. 1.52) describes the formation as coming from the 
root as. 

The Petersburg Lexicon of Western authorities was the first to 
assume the connection of these forms with the root as ; see vols. 
v. 1076 ; vii. 1705. Benfey, Die Quantitatsverschiedenheiten in 
den Samhita- und Pada-Texten vi., pp. 23-4 (Abhandl. d. Kgl. 
Gesellschaft der Wissenschaften zu Gottingen), takes the same 
view. Whitney, at AV. Prat. ii. 92 (J. A. O. S. vii., p. 448) con- 
nects the form dsthat with the root sthd. He remarks there that 
the padapatha of the AV. also reads dsthat ; this seems to indi- 
cate that he should have expected the padakara to interpret the 
form as asthat. In his Sanskrit Grammar 2 §847, and in the Index 
Verborum to the AV. (sub sthd + vi)he also refers the form to the 
root sthd- On the other hand, in the first edition of the gram- 
mar, §847 ; in his Roots, etc., of the Sanskrit Language, under 
roots as and sthd he expresses himself as doubtful where the form 
belongs. Bartholomae, Studien zur Indogermanischen Sprach- 
geschichte i., pp. 32-35, attempts not only to vindicate the deri- 
vation from the root sthd, but to apply his view to all the Vedic 
passages involved. His exposition was controverted — with per- 
fect success, I cannot doubt — by Pischel in the Gbttingische 
Gelehrte Anzeigen of June 20, 1890, pp. 530 ff. a The latter 
scholar assumes a root asth, which he regards as an independent 

1 For the date of this work cf. Btthler, Ober das Zeitalter des Kasmlrischen 
Dichters Somadeva, Wien, 1885. 

s Bartholomae touches upon the point once more in his ' Studien zur indo- 
germanischen Sprachgeschichte,' ii., pp. 65 ff., note. It does not appear quite 
clear whether he still adheres to his former view or not. 
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root which supplements the root as in the aorist, somewhat as 
dbhut supplements dsti, and ddargat supplements pdfyati. In the 
second series of 'Contributions,' ibid., I have aimed to modify 
this view by viewing dstham as a derivative from the root as, 
extended by th, in the manner of the so-called 'root-determina- 
tives.' Finally, M. Henry's view has been reported above. 

This would seem at first sight to gain support from such pas- 
sages as RV. v. 55. 6 : vi'fvd it sp'rdho maruto vy dsyatha ' O, ye 
Maruts, do you cast aside the enemies one and all,' or Ap. Qr. vii. 
16. 7 : ayam yajamtino mrdho vy asyatdm ' may this sacrificer 
cast aside his enemies.' But, to begin with, even the devandgarl- 
MSS., as a matter of fact, do not exhibit the error in question, the 
corruption of sy to slh, with any degree of frequency, at least as 
far as the experience of the writer goes. And by what right can 
we found a corruption — if it is indeed a corruption — which is 
reported and commented upon since the time of Yaska, upon the 
nagarl- writing, or indeed upon any other mode of writing? Further, 
he who accepts the emendation at AV. vii. 76. 3 of nir astam to nir 
dstham, which at present furnishes the only historical basis for the 
combination nir dstham as frequently reported by the Bhattikavya, 
would have to assume first, that nir dsyam was corrupted to nir 
dstham, and, secondly, that nir dstham was changed still iurther 
to nir astam. We are, however, fortunately not left to depend 
upon general considerations in the refutation of the proposed 
emendation: dsthat and dsthata are syntactically not imperfects, 
but aorists. At AV. xiii. 1. 5 this is clear on the face of it : dsthat 
is preceded by the aorist ahdrslt and followed by the aorist 
abhut in clauses syntactically coordinate; dsthat must be trans- 
lated ' he has cast aside.' In the corresponding passage at TB. 
ii. 5. 2. 1 dsthat is similarly preceded by ahdrsit. At Kath. S. vy 
dsthat is preceded and followed by the aorists ajanista and afifita. 
At MS. iii. 1. 4 dsthata is also certainly an aorist ; it is followed in a 
coordinate sentence by aisit, and the intervening imperfect dvindat 
is so anomalous as to induce Delbriick, Altindische Syntax, p. 
288, note, to propose for it the regular avidai. This is unques- 
tionably necessary; I would, however, not see in the form a 
syntactical irregularity, but a corruption which has issued from 
the form dvindat, which appears quite correctly in the preceding 
narrative passage, prajapatih piirvayd 'rca 'vindat. The case is 
quite parallel to that at AV. xiii. 1. 4 , where avindat appears 
incorrectly in parallelism with 3 'hah, the corruption having crept 
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in from st. 7 d ; the parallel passage at TB. reads avidat correctly. 
Cf. above, p. 431. We must remember that in the MSS. the 
written form of avindat may differ from that of avidat only by 
the addition of an anusvdra (avimdaf). We cannot therefore 
avoid the conclusion that asthat and asthata are aorists from a 
stem astha-, and the question whether this is etytnologically related 
to the root as is comparatively a secondary consideration. I 
believe that there is such a relation. The th is either a so-called 
root-determinative, or is related with the formative element which 
appears in the passive aorist in Greek : i\i>-6r\v, etc. 1 

I add an emendation on my own account. At xiii. 1. 33 I 
would read ghrte'nd kidm for ghrttnarkdm. The emendation 
requires the change of only one single character (rk to kt), and 
yields a simple passage instead of a very doubtful one: ghrtind 
'ktctm abhy arcanti vatsam 'they praise the calf anointed with 
ghee.' Not only does this remove the difficulty involved in 
making abhydrcanti govern two accusatives (cf. Henry, p. 31), 
but it also establishes a parallelism between padas c and d (ghrlind 
'ktdm and brdhma sdntani). 

The difficult word utpipanam at 1. 31 deserves a more special 
discussion. The statement here is : dgne sapdtndn ddhardn 
padayd'smdd vyathdyd sajdtdm utpipanam brhaspate'O Agni, 
place our rivals below us, cause to totter the relative who inflates 
himself, O Brihaspati.' The closest parallel to this passage is to 
be found at TS. iii. 2. 10. 2 : yd nali . . . abhidasati bhratrvya utpi- 
pite . . . iddm aham tdm ddharam pddaydmi 'the enemy who is 
hostile to us and inflates himself, him do I here place low.' Simi- 
larly at TS. i. 6. 10. 1 : yd (sc. sajdtdlf) evdi 'nam praty utpipite 
tdm upd 'syate 'the relative who swells up against him, him he 
throws down.' At AV. v. 20. 7 (address to the drum) : abhi 
kranda standyo 'tpipdnah 'shout and thunder with swelling 
sound.' At TB. iii. 2. 9. 10 : malam chinatti, bhratrvyasydi 'va 
malam chinatti, mulam va atiti^thad rakqdiisy anutpipate ' he cuts 
the root ; of his enemy indeed does he cut the root ; (for), you 

1 I might also mention the possibility that there existed once upon a time a 
root-aorist from yas, which would conjugate in the middle asi, asthas, etc. 
If we assume that the form asthas (cf. the injunctive asthas at MS. iv. 2. 12) 
was misunderstood as belonging to the root sthd, we may suppose then that the 
third singular middle of the root-aorist *asta was metamorphosed to asthata. 
Possibly then from such a starting point the th may have been propagated 
through the entire paradigm of the aorist. 
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know, the Raksases swell themselves up against (rise against) the 
root as long as it stands above (the ground).' 

The commentator at TS. iii. 2. 10. 2 explains utpipite by asmd?i 
ulldhghya somam pibati. He therefore regards the word as a 
derivative from pa 'to drink.' But at TS. i. 6. 10. 1 he glosses 
very sensibly : pratikulo bhutvd utsddayitum ichati. And at MS. 
ii. 1. 1 (p. 1, 1. 1) we have a pretty close parallel to the latter pas- 
sage : yasya sajdtd viyur (text vlydyury . . . ojasdi 'vdi 'nan 
viryena puvar upd 'syate 'he whose relatives turn from him . . . 
with might indeed and manly force does he throw them down.' 
This passage alone seems to show clearly that the bald idea of 
hostile persons and demons drinking away the Soma does not go 
to the root of the matter. On the other hand, it seems quite 
credible that owing to the resemblance of these forms to deriva- 
tives from pa 'to drink' it was very early associated with them, 
and even transformed by popular etymology, so that it became 
possible to write utpibante at <^B. v. 2. 4. 7, 11, and anildapi- 
banta at QB. iii. 7. 1. 29. We need therefore not go so far as to 
emend the words of the QB. to utpipate and aniidapipata, as 
Bohtlingk suggests in the abridged lexicon, vol. iv., p. 6o a . On 
the other hand, it seems to me even more erroneous to translate 
these words as though, in sooth, they came from the root pa 'to 
drink.' This is what Eggeling has done in his translation of QB. 
iii. 7. 1. 29 : 2 tarn (sc. yupam)ha smdi 'tarn devd anupraharanli . . . 
tato rak§ansi yajnam anudapibanta. ' Now the gods once threw 
it (sc. the sacrificial post) after (the prastara into the fire) . . . 
Thereupon the Rakshas sipped the sacrifice (Soma) after (the 
gods).' There is no reason why the sacrifice should here stand 
for Soma in connection with a word for 'to drink.' 3 Bohtlingk 
translates the word very fittingly by 'herfallen iiber, sich stiirzen 
auf,' which is in fine accord with the passage at TB. iii. 2. 9. 10. At 
QB. v. 2. 4. 7, 11 : utpibante vd imani dik§u nd§tra raksdhsi, the 
sense is less clear ; the commentator renders : utkatam pibanti 
prdnino bhak§ayanti. Bohtlingk emends to utpipate in the sense 
of ' to rise against.' 

1 Cf. Contributions, Third Series, J. A. O. S., p. 183, note 2. 

9 Sacred Books of the East, vol. xxvi., p. 174. 

3 It is worth noting that the expression yajndm prapibad appears also in the 
MSS. at MS. iii. 6. 4 (p. 64, 1. 2), without, however, yielding good sense. Del- 
brttck, Festgruss an Bohtlingk, p. 23, here emends very plausibly to yajndm 
prapipat '(Pusan) has caused (him) to obtain the sacrifice.' 
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Whitney, Roots of the Sanskrit Language, p. 96 (under root 
2,Pd), regards these forms as a special development of root 1 pa ' to 
drink.' In addition to the words discussed above I am acquainted 
only with the form pipdnah at AV. ix. 4. 21, which, to be sure, 
may be rendered ' while drinking.' Whitney himself, in the Index 
Verborum, places it under 3 pa along with utpipanah. It is there- 
fore more likely that the entire connection of pipd- , pipi- with the 
word for 'to drink' is due to popular etymology ; it is then either 
an independent root, or may possibly be connected with pi ' to 
swell, fatten'; the last assumption has guided me in my transla- 
tion of the word ; it offers an excellent basis for the meaning, not 
without, however, leaving some phonetic difficulties unsolved. 

I add a few miscellaneous remarks. The words aja ekapdd at 
1 . 6 are explained correctly by M. Henry in the notes, p. 24. That the 
aja ekapdd is indeed the sun, primarily at least, may be seen from 
TB. iii. 1. 2. 8 : aja ekapdd ud agdt purastat, vifvd bhuidmpratimo- 
damdnah, tasya devdh prasavam yanti sarve, etc., 'the one-footed 
goat (with play on the word 'driver') has risen in the east, 
delighting all beings; at his urging all the gods go.' The com- 
mentator (p. 314) defines him as a kind of Agni (agnivigesasya 
ndmadheyam), doubtless in deference to some liturgical considera- 
tion. At 1. 25 I would translate pdri . . . babhuva by 'became 
superior to,' instead of 'qui a fait le tour d'(Agni) '; at i.^priva 
'receive kindly' instead of 'seconde (ma priere) '; at 1. 55 yat 
kirn ce 'dam rocate by 'and whatever appears here' instead of 
'tout ce qui resplendit ici' (cf. AV. xi. 8. 16). 

I conclude these remarks with an expression of genuine grati- 
tude for Professor Henry's translation. His lucid, careful rendi- 
tion has unquestionably prepared the way for a more complete 
understanding of these difficult hymns, and whatever is of value 
in the statements just made is due very directly to the stimulus 
imparted by his excellent work. 

Maurice Bloomfield. 



